Appendix — Part Two
‘Addenda’ Resources and Bible Workshop Leaders’ Notes

Note: The resources in this Appendix are all related to Part Two of the Lay Reader
Training Course, concerning the ministry of the word (focusing on preaching). The
resources here should be sent to Trainees ahead of time and then discussed on Weeks
1,4,7,and 10 as introductory material before showing each of the four videos of the
Proclamation Trust workshop. The intervening weeks (2-3; 5-6; 8-9; 11-12) are
dedicated to Trainee Presentations. See LEADER'S NOTES: Part Two (pages 11-13) for
more information on how to teach this 12-week section.
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“OBSERVATION EXERCISE”
(SOLUTION: (9+9) X (12+16+16)



Fling him into his office, tear the office sign from the door and nail on the sign 'study’.
Take him off all mailing lists. Lock him up with his books, and his typewriter and his
bible. Slam him down on his knees before texts and broken hearts and the flick of lives
of a superficial flock and a holy God. Force him to be the one man in our surfeited
communities who knows about God. Throw him into the ring to box with God until he
learns how short his arms are. Engage him to wrestle with God all the night through.
And let him come out only when he is bruised and beaten into being a blessing. Shut
his mouth forever spouting remarks and stop his tongue forever tripping lightly over
every non-essential. Require him to have something to say before he dares breaks the
silence, and bend his knees in the lonesome valley of prayer. Burn his eyes with
weary study. Wreck his emotional poise with worry for God. And make him exchange
his pious stance for a humble walk with God and man. Make him spend and be spent
for the glory of God. Rip out his telephone. Burn up his ecclesiastical records. Put
water in his fuel tank. Give him a bible and tie him to the pulpit and make him preach
the word of the living God. Test him, quiz him, examine him, humiliate him for his
ignorance of things divine. Shame him for his good comprehension of finances, game
scores and politics. Laugh at his frustrated effort to play psychiatrist. Form a choir and
raise a chant, and haunt him with it night and day 'Sir, we would see Jesus'. When at
long last he dares assay the pulpit, ask him if he has a word from God. If he doesn't,
dismiss him. Tell him you can read the morning paper and digest the television
commentaries and think through the days superficial problems and manage the
communities weary drives and bless the sordid baked potatoes and green beans add
infinitum, better than he_can. Command him not to come back until he's read and re-
read, written and re-written, until he can stand up worn, and foriorn and say Thus saith
the Lord'. Break him across the board of his ill-gotten pepularity. Smack him hard with
his own prestige. Corner him with questions about God. Cover him with demands for
celestial wisdom. And give him no escape until he's back against the wall of the word.
And sit down before him and listen to the only word he has left: God's word. Let him be
totally ignorant of the down street gossip. But give him a chapter and order him to walk
around it, camp on it, sup with it, and come at last to speak it backward and forward,
until he says about it all things that ring with the truth of eternity. And when he's burned
up by the flaming word, when he's consumed at last by the fiery grace blazing through
him, and when he's privileged to translate the truth of God to men, and finally
transferred from earth to heaven: then bear him away gently and blow a muted trumpet
and lay him down softly, piace a two-edged sword on his coffin, and raise the tune
triumphant. For he was a brave soldier of the word and ere he died he had become a
man of God.

Anon.




John Stott, on Preparing Sermons

NOTE: This outline is condensed from John R.W. Stott, Between Two Worlds, pp.211-216

If elephants can be trained to dance, lions to play, and leopards to hunt,
then surely preachers can be taught to preach.
Erasmus, “On Preaching”, p.323

1. CHOOSE YOUR TEXT

A. Itis best to rely on expository book studies for the steady diet of your people, because
this ensures they will receive “the whole counsel of God.”

B. However, the following may be occasions for special sermons:

O N

Special calendar occasions: Christmas, Easter, etc.

Special external circumstances which are in the public / parish mind.
Special needs discerned by the Church staff, preacher, or others.
Truths which have especially-inspired the preacher.

C. Keep a notebook to scribble down ideas for sermons, insights, burdens, illustrations, etc.
Record them immediately wherever they come to mind: it is extremely-unlikely that you
will be able to recall them later.

2. MEDITATE ON THE TEXT

A. Whenever possible, plan out texts weeks or months in advance. This gives the
advantage of “subconscious incubation’.

B. Concentrated ‘incubation’ should begin at least one full week before preaching /
teaching. It should involve the following:
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Read, re-read, and re-read the text, again and again, from several different Bible
translations.

Be certain you understand what it actually means! Do your own interpretative
work. Don’t consult commentaries until you have formulated specific,
interpretative questions which you've been unable to answer, or until you've
completed your interpretive work.

Brood lonﬁer over how it arrlies to the original hearers, to yoursclf, to your

audience.

Pray, for God to illuminate the text, especially in its application.

Scribble down notes of thoughts, ideas, etc.

Solicit the insights of others through media, talking with staff, other preachers..

http:/ / www / xenos.org / classes /homiletics/stotthom /htm



3. ISOLATE THE DOMINANT THOUGHT
(This is actually the purpose of section 2, above)

A. Your sermon should convey only one major message. All of the details of your sermon
should be marshalled to serve your people, to help them grasp that message, and to feel
its power.

B. You should be able to express the dominant thought of the sermon, in one short, clear,
vivid sentence of no more than 15 words.

4. ARRANGE YOUR MATERIAL TO SERVE THE DOMINANT THOUGHT.

A. Chisel and shape your material. Ruthlessly discard all material which is irrelevant to the
Dominant Thought (DT). Subordinate the remaining material to the DT by using the
material to illuminate and reinforce the DT.

B. Your sermon should be suited to the text, drawn from its own structure, not artificially-
imposed. Avoid construction which is too clever, prominent, or complex.

C. Decide on your method of preaching for this text: argumentation, categorizing, analogy,
listing, etc.

D. Carefully choose words that are precise, simple, clear, vivid, and honest. Write out in
full the key sections (opening, closing, quotations), phrases, and sentences, to help you
in your word choice. Stick to short declarative and interrogative sentences, with few, if
any, subordinate clauses.

E. Come up with illustrations and examples which will explain, and convict. Employ a
wide variety: figures of speech; images; retelling Bible stories in contemporary
language; inventing fresh parables; retelling true, historical and/ or biographical events,
etc. Keep a file of these, especially if they do not come easily to you. Avoid making
illustrations and examples so prominent that they detract from the DT. Also, avoid
applying them inappropriately, or overhang them. Try not to use the first person
singular in your illustrations.

5. ADD THE CONCLUSION AND OPENING
A. The Introduction should not be elaborate, but enough to arouse curiosity, wet the

appetites of your listeners, and introduce the DT. This can be done in a variety of means:
explaining the setting of the passage, story, current event, or issue, etc.

http:/ / www / xenos.org/ classes/ homiletics/stotthom /htm



A MODEL
FOR
PREPARING A
SERMON

When I came to you, brothers and sisters, I did not come proclaiming the
mystery of God to you in lofty words or wisdom. {2} For I decided to know
nothing among you except Jesus Christ, and him crucified. {3} And I came
to you in weakness and in fear and in much trembling. {4} My speech and
my proclamation were not with plausible words of wisdom, but with a
demonstration of the Spirit and of power, {5} so that your faith might rest
not on human wisdom but on the power of God. - 1Corinthians 2:1-5



INTRODUCTION

Most people are very nervous at the thought of giving a talk, however brief! But
most people are quite able to do so. However, a good simple talk does need
careful preparation. Mark Twain, who wrote “Tom Sawyer”, claimed it took him
three weeks lo prepare a good impromptu speech!

*rx

A MODEL FOR SERMON PREPARATION'

PREPARING A TALK IS LIKE BUILDING A HOUSE:

A) Select the Site
With the ‘ground’ as the Bible, the ‘site’ will be some verse/passage.
1Peter 4.11: Qur ideas are unimportant; God’s Word is vital!

1. PRAY - before you begin any preparation, and throughout
your time building your talk.

91 Use common sense. Often a passage is part of a Series.

3. Keep an ‘Ideas’ Notebook, especially if you are speaking fairly
regularly).

4. Know the needs of your hearers, as far as possible. Write

this down at the top of your first page of notes!

B) Lay the Foundations
STUDY the verse/passage/theme as thoroughly as you can, until you
really know what God is saying in his Word. (Without this, there will
be no real confidence in you, nor conviction in your talk, and the
whole thing may easily collapse!). We must STUDY, and then STUDY
some more, until we can state, from the Passage, the one, clear,
simple thing which God wants our people to hear. This step is the
hardest to do well.

PRAY
Set aside time, every working day, to study your passage.
You must Plsm thig in advance, and then stick to it!

Ut 0 A o0 do o0 e (e

Consult commentaries, but only when you have made your
own, simple translation of the text.

N

1 Prepared for his Lay Readers by the Rev’d David Watson. York, UK. (c.1980)

-2.
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prided myself in not referring to my notes, I was
surprised to see my listeners thought I looked at my
notes too often. So over the following few weeks, 1
disciplined myself to look less at my notes, and my
scores improved.

The questionnaire has also helped me see how
different groups within the church react to my
preaching. In general, younger respondents like my
preaching better than do older respondents, and
women are more positive about my preaching than
are men. I'm not always able to make changes in my
preaching based on what [ learn, but knowing how I
come across has made me a more sensitive preacher.

I've used the questionnaire in a couple of different
ways. In one church, I gave the questionnaire to a
selected group of laypersons to evaluate my sermons
my first two weeks with the congregation. Then, two
years later, I gave the same questionnaire to the
same laypeople for two more weeks. That helped me
gauge my progress over the long term.

I've also randomly selected a group of about twenty
laypeople, asking them to attend worship every
Sunday for five weeks. (That's important because
even one absence can skew the scores.) I gave them
questionnaires and asked them to fill them out and
return them at the end of each service.

After five weeks, I met with all of the respondents
and shared the results of the research. Together we
looked at individual sermons and the scores they
received, and I asked the people to clarify some of
their responses. This discussion greatly increased
the value of the questionnaire for me.

In either case, the questionnaires are scored by
totaling and then averaging the scores on each item
and on the questionnaire as a whole.

Some items (3, 5, and 7, for instance) are stated
negatively to keep respondents from simply going
down the questionnaire and mindlessly checking off
the same number on every question. That means,
though, when I tally the scores, I need to reverse the
scores: for instance, a score of 1 on item 3, “did not
inspire me,” would be scored as 5. That way all the
results ““move” in the same direction.

To remain faithful to Christ, sermons are account-
able to Scripture and a church’s tradition, but they
must also to some degree be accountable to the
church, and that means the men and women sitting
in the pews each Sunday morning. Through this
questionnaire such men and women have improved
my preaching and strengthened the church.

— William H. Willimon
dean of the chapel

Duke University
Durham, North Carolina

SERMON REACTION QUESTIONNAIRE
Do not sign your name.

Supply the following information:

Sex: male ___; female ___

Age: under20 ;2029 ___;30-39 —;

4049 __;50-59 — ; over59

Regarding the sermon you just heard, indicate

whether you agree or disagree with these state-
ments. Circle 1 if you strongly agree, 2if you agree, 3
if you're uncertain, 4 if you disagree, 5 if you strong-
ly disagree.

Your honesty and frankness will be appreciated.
1. My interest was maintained. 12345
2. The sermon was integrated into 12345

the service of worship.
3. I was not inspired. 12345
4. The preacher’s personality came 12345
through.
5. The Scripture text was not used or 12345
illumined.
6. The preacher used contemporary 12345
language.
7. The preacher did not evidence a 12345
personal faith.
8. The sermon was too long. 12345
9. 1did not understand the sermon 12345
well.
10. The preacher referred to notes too 12345
often.
11. The preacher sounded like he/she 12345
loved us.
12. The sermon spoke to some of my 12345
personal needs.
13. The sermon did not sufficiently 12345
emphasize the greatness of Christ.
14. The preacher showed self- 12345
confidence.
15. The sermon did not make me ea- 12345
ger to serve God any more than I'm
already serving him.
16. I identified with the preacher. 12345
17. The preacher spoke down to us. 12345
18. The sermon did not have a suffi- 12345
ciently forceful conclusion.
19. The sermon did not help me en- 12345
counter God.
20. I can remember most or all of the 12345
sermon’s points.
— =
S S = ===
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THE ARTIZO INSTITUTE

Preaching Rubric for Preparation, Self-Assessment, and Feedback

Developing

Q  Scromon structure Q  Seomon stuctuze Q  Scomon staxcmce Q  Litk 10 no secmon
Hluminates the reflects the stmxcture ursure of relationship stasctuse evident
Structure strucwre of the of the passage to with the text
pansage some extent Q  Sermon structure
1 aaw crete ¢ iy soracinre Q  Semmon structure Q  Scamon swucture touches the man Q  Scmmon strcture docs
st idlumumate; the pronter of reveals the burden reflcets the burden of burden of the not address the
e oz (emphass) of the the passage. passage, but 15 not burden of the passage.
passage clear.

QO Reveals how thes text Q  Cleady locates ths 3 Places text wathin the Q  No menton of how
fits into greater text within the book picture of the book. passage tes in 10 book
ApuCIment o puIpose orscncs. Of senes.

Context Q  Levemges extforan Q  Barely wuch the big
understxnding of Q  Places text wabm story of God. Q  Fails 10 anchor passage
1 cm ploce ey 20t bn e salvation history God’s big stary within God's narmative.
o deskixgnivznd o) 2 culual /hswoscl 0 culnnl/hsoncl
el data reveals text's Q  Prowdes necessary bkg. unclear or 9 irrelevant cultural or
meaning and culmnl/histoneal unhelpful Ixstoncal cunutiac.
appheation big,

Q  Themsnideis Q  Themainidesis Q  Mainidesis easily Q  Themainideais
clear, cancise and prosent but cauld be mussed, lacks clanty, lacking, confusing of,
compelking, more cleas, concise, otis boning. uncless.

or compelling.
O The manideais Q  The mamdes is U Somc spporting O The supporting points
3 ;I:eme 5 ihuminated by the mostly Buminsted by poiays distaact o do do notilkuminate the
- ey SUppOrting potnts. the supporting points. not suppoct the main ides
mai ponc o i pacsay, main ides.
Q  The muinideais Q  The main idea cannot

O Themainideais casy set-told faicly easily. QO Themain idesis be undenstood o
1o retell. re-told with difficulty. re-tolcd.

Q  Clearand Q  Implications of the Q  Implications of Q  implications
implications from the passage stated cleady. passage mentoned nappropiate of
passage without 4 hook. lacking

Aim QO Sermon is culmally
Q  Scomon diagnons and reicvant, tincly, 2nd Q  Senmonis Q  Semmon lacks culmal
e apply ce ot 5 captures the hearer urent occasionally aulnsnally insight, smekiness, or
o 2 0y rraders insightful, timely, and urgency.
Q  Spotoaapphcation 2 Appiics o most of umeat Q  Semmon has wrong
for sudicnce the sudience. Q  Deals with very fow aubenee m muind
within sudience
My Delivery s dynamic, prppmng, My Delivery is helpful and My deSvery = at tmes sute, and My Delivery is static, or 1 am hard
and clear. engaging and can be followed. sometimes diffialt to folow. to understand.
Generous Eye 2 Regulas Eye Contact Q  Low cye Contuct Q  No Eye Contact
contact
Q  body language s Q  Helpful gestures, Q  Unhelpful Gesmees Q  Distctng gestuses,
% confident and munimal ticks, good o ticks, or postare ticks, or posture

Delivery comforuble posture O Fucuating volume Q  Insppropeate Vohmme

Q  Appeoopnat vohame Q  Good volume and of speech, distmcting and Poor Ardculation
S ek b oo vasiation with clear aticulation ariculation
and rompeling momner. compelling
articulation QO Limited commection Q  No connection with

Q  Commands attenton Q9 Conveys the message wath auckence audience.
O  Enpgng O Eaywlsento Q  Canlisten with effort QO Dbt to Laten

Other Comments:
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THE ARTIZO INSTITUTE

Preparing to Preach or Teach the Bible

1. Structure: Write out the text of vour passage and find the structure.
How does the structure of the passage shape your message?

2. Context: Read the surrounding material carefully.
How does the context influence the meaning of your passage?

3. Theme: Obscrve the key details (repetition, plot, patterns, links, contrasts, surprises)
Is there a main point / direction / meaning / significance in the passage?

4. Aim: Articulate the aim (change in audience) the passage/author is working towards.
What do vou iniend your message io accomplish in the hearts and minds of the listeners?

5. Communicate: Identfv vour cultural context. audience, pedagogy. and time.
How to best communicate what you want to say?



Do they have a 4th of July in England?
How many birthdays does the average man have?
Some months have 31 days; how many have 28?
How many outs are there in an inning?
Is it legal for a man in California to marry his widow's sister?
Divide 30 by 1/2 and add 10. What is the answer?
If there are 3 apples and you take away 2, how many do you have?

A doctor gives you three pills telling you to take one every half hour.
How many minutes would the pills last?

A farmer has 17 sheep, and all but 9 die. How many are left?

How many animals of each sex did Moses take on the ark?

How many two cent stamps are there in a dozen?



1. Name the one sport in which neither the spectators nor the participants
know the score or the leader until the contest ends.

2. What famous North American landmark is constantly moving backward?
3. Of all vegetables, only two can live to produce on their own for several
growing seasons. All other vegetables must be replanted every year. What
are the only two perennial vegetables?

4. What fruit has its seeds on the outside?

5. In many liquor stores you can buy pear brandy, with a real pear inside
the bottle. The pear is whole and ripe, and the bottle is genuine; it hasn't
been cut in any way. How did the pear get inside the bottle?

6. Only three words in standard English begin with the letters 'dw' and
they are all common words. Name two of them.

7. There are 14 punctuation marks in English grammar. Can you name at
least half of them?

8. Name the only vegetable or fruit that is never sold frozen, canned,
processed, cooked, or in any other form except fresh.

9. Name 6 or more things that you can wear on your feet beginning with
the letter 'S.’



Answers To Quiz:

1. The one sport in which neither the spectators nor the participants know the
score or the leader until the contest ends .... Boxing

2. North American landmark constantly moving backwards.... Niagara
Falls (The rim is worn down about two and a half feet each year because of the
millions of gallons of water that rush over it every minute.)

3.. Only two vegetables that can live to produce on their own for several growing
seasons..... Asparagus and rhubarb.

4. The fruit with its seeds on the outside ... Strawberry.

5. How did the pear get inside the brandy bottle? It grew inside the

bottle..... (The bottles are placed over pear buds when they are small, and
are wired in place on the tree. The bottle is left in place for the entire
growing season.. When the pears are ripe, they are snipped off at the
stems.)

6. Three English words beginning with 'dw'..... Dwarf, dwell and dwindle .
7. Fourteen punctuation marks in English grammar ...... Period, comma, colon,
semicolon, dash, hyphen, apostrophe, question mark, exclamation point,

quotation marks, brackets, parenthesis, braces, and ellipses.

8. The only vegetable or fruit never sold frozen, canned, processed, cooked, or in
any other form but fresh...... Lettuce.

9. Six or more things you can wear on your feet beginning with 'S'..... Shoes,
socks, sandals, sneakers, slippers, sh‘g skates, snowshoes, stockings,

tilts.
sti 3%
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“Your sermons are wonderful,
except occasionally they're a bit too religious.”
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WORKSHOP 1

PUTTING THE TEXT INTO CONTEXT

LEADER'SNOTES
(A

John 20:24-29
Doubting Thomas?
Some key questions

@ |5 this about honest doubt - or wilful unbelief in
the face of apostolic witness?

© What is the context of this passage:
* in the overall schema of John’s Gospel?
“ inthe immediate chapter?

© How does that context control the interpretation
of this story?

© What is the significance of seeing, hearing, and
believing? (vs25, 29, 30-31)

Some key observations

John's Gospel is rich in themes which run
throughout the book, and are repeated and
developed through the narrative. Three of the most
prominent themes are Evidence (Witness), Faith, and
Life.In many ways 20:30-31 sums up John's purpose,
and give an interpretative key to all his writing:
‘these are written [evidence] that you may believe
[foith} ...and have life in his name.’

~® So, John has chosen carefully. He wants us to read

the text throughthese spectacies.

Chapter 20is the great climax of the message about
Jesus the Christ. It is all about witness and belief.
NB v8: Peter saw and believed; v18: Mary saw and
believed: v20; the disciples saw and believed. All
the signs bore witness to him, and now the greatest
sign bears witness.

The apostles are unique: they saw with theirown

‘eyes. But, theirtestimony (evidence) is written

down (v31}in order that others will believe though
they themselves have not seen (v29). Future

~_generations would not see with their eyes, but they.
. would have theirwitness! What they had *heard...

seen ... touched - this we proclaim concerning the
Word oflife’. (1John1:1)

@ The point is that there is reliable, convincing and
trustworthy evidence of Christ’s resurrection, and
on this evidence the whole faith stands. Belief is
notaleap in the dark.

This authority and reliability of Scripture is
essential to our preaching of the faith

So, Thomas is rebuked because he should have
believed the apostolic witness. When he heard the
gospel witness (v25) he should have believed. (Just
as on the road to Emmaus, {Luke 24:25ff) Jesus
rebuked the two men for not believing the gospel in
the Scriptures.) So, Thomas is not a doubter, but the
great unbeliever (cf also Mark 16:14-15)!

Butin God's grace, he allows Thomas to see, and
believe - a requirement for apostleship -
confessing both Christ’s lordship and deity: ‘My Lord
and my God!

® And so Thomas ends up as the great believer of
John's Gospel!

The message of the apostolic gospel is the path
to faith.

Faith comes by hearing... Romans 10:17



Mark 3:31-35
True Family

Some key questions

© Where does this passage come in the flow of the
early chapters of Mark?

© What are the dominant themes in these
chapters? And what are the surprises in the
reactions Jesus receives (eg 2:16-17;3:6) and in
his priorities (1:38; 2:2, 13 etc)?

© How does the immediate context of 3:14-35 help
illuminate the significance of vs 31-35? What
marks out the ‘new family’ from the old? (vs21, 23,
32).

Some key observations

The key text in Markis 1:15: ‘The Kingdom of God is at
hand. Repent and believe the good news!” The
following chapters unfold at pace, with the
immediate impact of Jesus’ astonishing authority:
in teaching, over illness over demons, and even over
sin and the law {cf 1:27, 29; 2:10, 18ff). The message
of the Kingdom rings louder and louder, and the
whole country is awe-struck.

® Yet, Mark shows clearly that none of this is
compelling proof. None of this forces people to
believe. Indeed, the great irony is that only the
demons seem clearly to recognise his true
identity (1:34). All around is lack of faith and even
bitter opposition (3:5-6).

* Faith is therefore Mark’s key theme. Personal
faith in Jesus’ person and his message is the
great command (1:15). But, Jesus and his
message are divisive.

In Chapter 4, the parable of the sower emphasises
that although the Good News is proclaimed to all,
the need is for an individual response of faith to be
made to the word that is proclaimed. That is what
really counts. But Jesus gives the grim waming

PUTTING THE TEXT INTO CONTEXT

(4:11f) that some people insist on seeing, but
never really perceiving, and hearing though never
understanding. They refuse to have real faith.

o The light of his presence and gospel reveals
eternal realities (4:21ff). There is no hiding. The
message of the gospel brings it all out into the
open, and calls for a definite response. The
emphasis is not on the size of the measure, but on
the kind of measure.

© Do you receive the message with the measure of
faith, with the ears that really hear, or with the
measure of unbelief? That s the really crucial
question.

The immediate context of 3:31-35 is therefore
crucial. The official religious establishment of Israel
rejects Jesus (v22). His natural family reject him
(v21). But, he is forming a new Israel of faith in the
Christ now revealed (hence the significance of
twelve apostles vs13-19) and calling to himselfa new
family of faith (vs23, 32-35) - those who gather
round him to listen to him alone, and to folfow him
alone. The old order has been eclipsed by the new
(Galatians 3:23-29).

® Religious credentials, and even family ties with
Jesus count for nothing. The only thing that
counts is the new birth, the new creation of
genuine faith (cf Galatians 5:6; 6:15).

These are the ones sown on good ground, those who
hear the word, accept it, and bear fruit. Mark 4:20

Whoever does God's will is my brother and sister
and mother. Mark 3:35

You are all sons of God through faith in Christ
Jesus. Galatians 3:26

17
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2 Peter 1:12-15
Repetition or Transmission?

Some key questions

® What are the main concemns of 2 Peter - and of
the immediate context of 1:12-15?

© What is the connection between teaching,
maturity, godly living and perseverance?

® What does he see as the vital foundation for the
church to stand upon?

Some key observations

The context of 2 Peter is forward looking. The
apostle is looking beyond his own lifetime, right up
to the last days (3:3}, and asking the question ‘how
will the churches survive in a hostile, godless
world?’ Who will equip the believers when the
apostles are no longer with them? Peter wams of
many assaults, and especially of the malignant
danger of false teachers (2:1ff; 3:3) whose erroneous
doctrines will lead to false and ungodly living (2:7,
14fF).
©_especially vulnerable are those who are still
immature in the faith: those who are untaught

(2:18-20) — easy prey to become entangled again
in the world and overcome.

- Therefore, Peter’s message is it is vital for believers
1o hold fost to their calling (1:10); to guard themselves

from being carried awoy by error{(3:17); and to make
every effort to five increasingly mature and fruitful lives

" {1:8; 3:18) = living now for future glory, so as to be

found ‘spotless, blameless and at peace with him" at
the last (3:14).

* And how are they to ensure this? Howare they to
‘grow.in the grace and knowledge of our Lord and

“Saviour Jesus Christ’(3:18)? The answer: by
keeping to the one sure and certain word - the truth
that Fias established them (1:12) and thatwill
keep them from falling to the end (3:17). God has

given usall weneed (1:3)!

This sure and certain word is the apostolic gospel,
and it is this that will empower the church to the
very end. Peter’s concemn all through is to turn the
believers back, back, back to the Bible! They are to
feed their minds on the historic word of the
prophets and apostles (3:2), which is the same word
of power through which God called the world into
being and will yet call it to judgement (3:5-7), and is
the same word now written as authoritative
Scripture for the church forever.

® So, in 1:12-21, his great concem is to establish the
veracity and authority of ‘these things’ (v15).

Unlike the false teachers, whose stories were mere
invention, the gospel came as a direct revelation
from God. The New Testament apostles were
eyewitnesses (v16) but also ear-witnesses of the
authoritative divine interpretation (vs17-18). Likewise,
Old Testament Scriptures came not from the
‘desires of sinful human nature’ (2:18) but through
the direct revelation to the prophets who were
driven to give not their own, but the Holy Spirit's
authoritative interpretation (v19-21). The Bible is
event plus God's own interpretation.

© So, vs12-15 isthe message of true apostolic
succession - the transmission of their
authoritative witness to authoritative Scripture.
Hence, ‘remind’(v12); ‘refresh’ (v12); ‘remember’
(v15) these things! {cf Paul’s same concem in the
pastorals: 2 Timothy 2:2 etc).

We have a sure and certain word today, ‘alight
shining in a dark place’ 2 Peter 1:19

God has given us everything we need for life and
godliness. 2 Peter 1:3

Preach the Word... 2 Timothy 4:2



(D)

John 14:1-6
Real comfort is through death

Some key questions

® How does the flow of John’s Gospel, and the
particular context of Chapters 13-17 guide here?

® What is the content and context of Jesus
command to trust him?

® What is the significance of coming, going and life?

Some key observations

John's Gospel falls largely into two parts. Chapters
1-12 expound the great signs that bear witness to
Jesus as the Christ: yet, though he came to his own,
*his own received him not’ (1:11a) - they ‘would not
believe in him’ (12:37). Chapter 12 is the great
turning point, where the inevitable and imminent
death of Jesus comes into sharp focus, both from
his enemies’ perspective (12:10, 19), and from his
own: ‘now is the time for judgement on this world’
(12:31F).

From 13:1 John tums towards the climax of the
glory of the ‘one and only Son’, and to how those
who are his true followers will enter into their
sonship in Christ: ‘those who did believe in his
name’ to whom ‘he gave the right to become
children of God' (1:12).

 ‘Jesus knew that the time had come..." (31:1). The
shadow of the cross is now unmistakably
dominant over everything he says and does.

The immediate context of 14:1-6 is the disciples’
continuing misunderstanding and weakness, the
prediction of Judas’ betrayal, and particularly
Peter’s denial (13:18ff, 36-38). Yet despite this
human sin and failure Jesus does not rebuke, but
offers assurance of peace ‘Let not your hearts be
troubled’ (v1).

@ Trust in Jesus is the answer to human frailty and sin
~ and it is trust in what he was about to accomplish.

PUTTING THE TEXT INTO CONTEXT

Jesus is talking about a destination, the Father’s
house, the hope of heaven. He is going to prepare a
place, not after his death, but through the death
itself (v2), and so if that is accomplished they can be
absolutely assured that he will come again to finally
consummate their union with him for etemity (v3).
Thus, we have ‘a living hope through the
resurrection of Jesus Christ from the dead’, (1Peter
1:3); and ‘we have this hope as an anchor for the
soul, firm and secure’ whatever the depth of our sin
and failure (Hebrews 6:19)!

© Hence, the risen Jesus’ great message for the
disciples: ‘| am returning to my Fatherand your
Father, to my God and your God’ (John 20:17), ie
Your hope is secure!

The disciples know the way already: Jesus has told
them in 12:24 that only through death can there be
life and fruit. It is in this context - that of his
impending death — that he says ‘l am the way, the
truth and the life’ (véa). In his death alone is the
way, the truth and the life. And without sharing in
that death, through union with Christ by the Holy
Spirit, ‘no-one comes to the Father’ (véb).

® ‘Let notyour heart be troubled’ (v1) and ‘my
peace | leave with you' are words for those who
have found peace with God ‘through his blood,
shed on the cross’ (Colossians 1:20).

© True faith in Jesus means to know him in his death
and resurrection. To know him is to love him:and
the testand content of true believing and loving
is obeying! (v15, 23)

If anyone would come after me, he must deny
himself and take up his cross daily and follow me.
Luke 9:23

19



WORKSHOP 2

OBSERVATION LEADER’S NOTES

(A

Acts 10:42-43
Juans v hlge awd Sovioas

Some key questions

® What is expected/unexpected in what Jesus
commanded the apostles to preach? What is the
testimony of the Old Testament and the New
Testament about Christ?

® What is often different in our presentation of the
gospel today and in our methods?

Some key observations

The context here is Peter’s preaching to the
household of Comelius, following his vision and
God's command to him to go and preach the gospel
to these (formerly unclean) Gentiles (10:1-33). The
aftermath of his preaching then leads to the ‘Gentile
Pentecost’, the Holy Spirit being poured outon
Gentile believers just as on the Jewish believers at
first (Acts 2) - a sign apparently necessary forthe
rather ‘unbelieving’ Jewish believers to finally grasp
that the gospel was for all people, Jew and Gentile
alike (cf 1 Corinthians 14:22).

© The focus is therefore on the universal scope of

~ God's grace that ‘accepts men from every nation’
{v34) and upon the universal lordship of Christ
(v36) that demands all must, and shall, bow
before him asJudge (v42).

Verses 42-43 give a wonderfully condensed
summary of the gospel that Jesus himself taught
and commissioned the apostles to preach during
the forty days prior to hisascension. But the
surprise is in both the emphasis and the order of
this message. For one thing it totally negates the

- common misrepresentation that the Old
Testament is full of Jaw and judgement, and the
New Testament, and Jesus’ teaching, by contrast is
full of Jove and forgiveness.

3 Omgpﬁmwipostolicieslimony is that Jesusis

. returning, asjudge of all: the living and dead (v42).

The certainty of judgement is at the heart of the
New Testament message!

© But all the prophets testify to Jesus as saviour -
that there is forgiveness through Jesus, by faith
(v43). Justification by faith in Jesus is the heart of
the Old Testament message!

Note that the message of judgement comes first.
Judgement is a certainty for all men. Without a right
understanding of this the need for forgiveness and
salvation is meaningless.

® Judgement according to God's holy law is integral
to the gospel.

‘The wrath of God revealed’ (Romans 1:18-3:20)
precedes the ‘but now’ of grace and forgiveness
(Romans 3:21ff), which is incomprehensible
without it. But, the supreme assurance of salvation
isthat the saviour is the judge: and he who is
pardoned by the judge is saved indeed!

© So the gospel message is not ‘Come to meet
Jesus”: but rather “You shall all, without question,
meet Jesus Christ - as judge. But the good news is
that he has already come as saviour so that
‘everyone who believes in him receives
forgiveness in his name’.
Finally, note that it is while Peter was still preaching
‘these words’ that the Holy Spirit came upon all
those who heard ‘theword’. God calls people to
new birth through the proclamation of the message
of Christ. The gospel is about proclaiming God, not
appealing to man.

| am not ashamed of the gospel, because it is the
power of God for the salvation of everyone who
believes: first for the Jew, then for the Gentile.
Romans]:16
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James 2:26
Faith and deeds

Some key questions
® |s the thrust of v26 a command or a question?

® How does the context help illuminate the
meaning of the aphorism in v26?

® What is the relation of faith and deeds (cfvs17,
20)

Some key observations

It is all too easy to resort to banal moralism with a
verse like this. The message becomes something
like ‘faith must issue in works: so make sure you do
your best to live out your faith.” But, in fact, what
James is saying is something much more radical!

® The context s 2:14-26, and the real question at
stake is ‘how do you tell the difference between
real faith and faith that is merely spurious?

There is ‘faith’ that claims to be true, butin fact
achieves nothing with people (vs15-16) or with God
(v19). ltis not just weak, it is ‘dead’ (v17); ‘useless’
(v20). Even demons can ‘believe’ in this way, but are
left shuddering in fear. True faith, on the other
hand, is evidenced by works of obedience to God
(vs21-22). ltis this kind of faith that justifies and
brings into relationship with God: *he was called
God's friend’ (v23).

® Real faith is therefore evidenced by works of
costly obedience to God (v24)

But obedience to God in the cold light of day
means works of costly giving to and for the people of
God - really keeping ‘the royal law’ (v8) without
any partiality (vs1, 9). Real faith is visible in the real
world! This is the surprising twist of v26, where the
body (what people can see) corresponds to foith.
And this real faith is revealed to be living, not dead,
by its deeds.

OBSERVATION

@ So, for the armchair ‘believer’ the real thrust of
this verse is not an imperative: ‘let your faith start
to work’; but a rapier-like question: ‘do you
actually have any real faith at all? Are you really
even a Christian?’

How can we know that we are saved? The evidence
James seeks is straightforward: costly obedience to
the Word and will of God. Faith that is real, saving
faith is marked by the trust that puts everything on
the line for the sake of God and his people:

* like a man willing to sacrifice his very own son
for God's sake (v21b)
© like a prostitute putting her very life on the line
to protect God's spies
® Faith that is true within is faith that can be proved
true without, in our lives

By their fruit you will recognize them. Matthew 7:16

Not everyone who says to me, ‘Lord, Lord," will
enter the kingdom of heaven, but only he who does
the will of my Father who is in heaven. Matthew 7:21

Examine yourselves to see whether you are in the
faith... 2 Corinthians 13:5
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Colossians 1:29
Struggling with all his energy

Some key questions

® How does Paul relate the work of God and the
work of the preacher?

® What is the pastor’s purpose?
® What is the real evidence of the power of God?

Some key observations

This is really an exercise in careful observation of
biblical grammar. The key observation is the central
paradox of the verse’s two propositions:

* Itis /who labour, struggling

® ltis his energy which is working in me, doing
this

The context is that Paul is expounding the infinite,
cosmic power of the atoning work of Christ. He
alone is supreme over all time and etemity; in him
. alone the fulness of the Godhead dwells bodily;
through him alone all things in earth and heaven
are recreated through the redemption
accomplished by his cross. And the power of this

mighty gospel is what has been proclaimed to every

creature under heaven, and has become Paul’s
_ master (1:15-23).

This same power is at work in the believersat

" Colosse - the cosmic power of the indwelling Christ

himself (v27); and it is the powerful ministry of the

Word of Christ, working through Paul, that is

- transforming the Christians to present them,

ultimately, perfectin Christ(v28).

© This is power ministry on a grand scale — the full
gospel, and fulness in Christ (cf. 2:10)

‘But, notice what the result of such mighty,

- resurrection power at workis in Paul: ‘Hiabour,

struggling (Jiterally, agonising)’ (1:29, ¢f2:1).

® The evidence that God is at work in mighty power
isthat we are at work! No spiritual power removes
the vital element of our own work for God's
kingdom. No belief in the sovereign work of the
spirit in evangelism removes the command that
we should go and proclaim the gospel to all
people.

® The evidence that the resurrection power works
through us is that we struggle and agonise in our
ministries for our people.

This verse is a great encouragement to all believers,
and to ministers in particular. It is the antithesis of
any kind of teaching that suggests evidence of the
power of God is that our ‘flesh life melts away’; and
it is the antithesis of any view of ‘Spirit-powered
ministry’ that pretends struggle and tears are the
sign of failure.

Work out your own salvation with fear and
trembling; for God is at work in you, both to will
and to work for his good pleasure. Philippians 2:13

For to be sure, he was crucified in weakness, yet he
lives by God's power. Likewise, we are weak in him,
yet by God'’s power we will live with him to serve
you. 2 Corinthians 13:4
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2 Timothy 2:7
Reflecting with God
Some key questions

© What is the source of Timothy’s wisdom to be?

® How are we to know the Lord’s mind?

Some key observations

Biblical balance: another exercise in biblical
grammar, and in the essential need to hold things
that at first sight appear contradictory in tension,
for both are true and needful.

* g, Timothy is to reflect
* b. God will give insight/understanding

® |n other words, we are to think and use our minds
to ponder God'’s word, but it is he who will give the
thoughts!

God does not passively infuse truth into our minds,
bypassing the faculties that he has given us to
enable us to seek understanding and knowledge.
Nevertheless, we can still know nothing of the mind
of God save for his gracious, miraculous revelation
of himself. Only he can unblind the mind and let
the light shine (2 Corinthians 4:3f).

® Consider taking proposition a on its own: the
idea of human reasoning without God. ltis
precisely this attitude, that exalts the mind of
man above all, and ignores the need for seeking
understanding through faith in God, that leads to
liberalism, to sterile and lifeless cerebralism, and
to rationalism.

® Consider proposition b on its own: as if divine
understanding bypasses the mind. It is precisely
this that leads to uncontrolled emotionalism,
mysticism and fanaticism.

We need to hold both of these truths together side
by side, in the same way Paul does here. Itiswhen

OBSERVATION

we lose our biblical balance that we very quickly
come a cropper!

This is a common finding in 2 Timothy, where Paul
begins with extending grace, mercy and peace from
God the Father and Christ Jesus’ to Timothy (1:2)
and yet then exhorts him to ‘be strong in the grace
that isin Christ Jesus’ (2:1); He tells him to fan into
flame the ‘gift of God which is in you' (1:6) but also
to ‘do your best to present yourself as one
approved ... who correctly handles the word of
truth’ (2:15); and he tells him to ‘gently instruct’
those who oppose in the hope that ‘God will grant
them repentance’ (2:25).

Only taken side by side, as both and NOT either
or, do we find biblical balance.

Trust in the Lord and do goed... Psalm 37:3

A man'’s mind plans his way, but the LorD directs his
steps. Proverbs 16:9
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WORKSHOP 3

THE BIBLE ASTNTERPRETATION

LEADER’S NOTES
A

Mark 8:22-26
God alone opens eyes and hearts

Some key questions

® What is the purpose of this story of healing,
which only Mark’s Gospel includes?

® What is the significance of the context? What is
unusual about it?

Some key observations

Mark’s Gospel could be said to fall broadly into two
parts: Chapters 1:1 - 8:30 asks the question: ‘Who
is this Jesus?’, and answers: ‘The Christ, God's
chosen King’. Then from 8:31 onwards the question
is: ‘What kind of King is the Christ?’, and the
answer: ‘One who must suffer rejection and death
to accomplish what he came for’.

® So this story fallsin a highly significant place -
just prior to the climactic verses of Mark’s first
section, with Peter’s great confession ‘You are the
Christ’ (v29).

The immediate context is that of the disciples
‘blindness: their complete failure to understand
who Jesus really is, and his significance despite all
the powerful witness they had been privileged to
see. And it is culpable blindness; Jesus rebukes

* them fortheirwilling unbelief and hardness of
‘heart (vs17-18; cf 3:5; 4:13; 40: 6:6, 52).

Note the parallels between vs14-21 and vs27-30:
_Jesus' questionin v15 shows their
incomprehensicn, and vs17-20 paints a picture of

* their helpless unbelief; v21 asks a question again,

but from the fog suddenly a shaft of clear light
dawns as Peter’s revelation comes. The disciples had
seen the world’s greatest miracles, and heard the
world's greatest teaching — but still they were blind
and deaf! So, Peter’s insight was truly miraculous.

sie only tf;e supematural intervention of God can
open minds to the truth about Jesus Christ

(cf 1 Corinthians 2:14). Matthew tells us explicitly
“this was not revealed to you by man, but by my
Father in heaven’(16:17). But Mark is making
exactly the same point through the story of the
blind beggar here.

® But, what about the shock in v30? Why keep this
wonderful news quiet?

This is surely the clue to the unique two stage
healing process of vs22-26. Despite Peter’s sudden
insight into Jesus identity, he was still half blind. He
had yet to grasp the fact that it was to be glory
through the cross, and through the cross alone for
Jesus: ‘the Christ must suffer’. He could not grasp
that it was through defeat in the eyes of men that
he would triumph - defeating Satan, judging the
world, and redeeming his own. Hence his rebuke to
Jesus {v32), inspired by Satan himself who knew and
feared Christ’s marked path, and {with his demons)
threw every hindrance in his way (cf 1:24-26, 34;
3:22; 5:7f).

© We must preach this whole gospel. ‘Jesus is King’
(v29b) is not enough. His Lordship is given
meaning only by the cross. To see him fully is to
see him as the crucified Lord.

® And discipleship is only by way of the cross. To
follow him is to take up our cross (8:33ff)

We preach Christ crucified: a stumbling-block ...
and foolishness... but... Christ the power of God
and the wisdom of God. 1 Corinthians 1:22

If any man would come after me, let him deny
himself, and take up his cross, and follow me.
Mork 8:34
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John5:1-9
Life through the Son

Some key questions

© Why is this story included by John and why here?
Is it to demonstrate that even those long disabled
can be made whole; or that superstitious cures
are not the way; or that if Jesus had power to
heal, so we must have power to heal?

© How does the structure of the Gospel, and of this
passage help us?

Some key observations

The interpretative key to John’s Gospel is 20:30-31:
‘these are written [evidence] that you may believe
[faith] ...and have [ife in his name.’ (see previous
notes on John 20:24-29). Jesus’ miracles therefore
have a particular purpose for John - to act as signs.
And his writing is not haphazard, but structured so
as to make absolutely plain how we are to interpret
these signs.

Typically, John gives a sign, followed by an
exposition. The sign acts like a text upon which
John then bases his sermon. So, here, the ‘sermon’
in v16ff expounds the sign story of vs1-15.

© The sign: a picture of tragedy and helplessness
with no real expectation of help. But, into the
picture comes what? - The voice of the Son of God!
Saying ‘Rise up’ - the one thing that this man
could notdo!

@ The significance: John points us to two things:
Firstly the reaction of Jews and secondly Jesus
own words about the work of father and Son in
giving life.

1. The inevitable opposition the presence of the
Living God (and living faith) evokes in the world -
especially the world of dead religion. from the
prologue on the gathering dark clouds ofthe cross
(1:11) stalk the unfolding glory {1:14) until they
converge and we see this is the supreme glory
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(12:20-33; 19:14, 19). ‘His own received him not’
(1:1).

2. The main significance of the sign is hinted at by
Jesus’ word in v14: there is a whole dimension of
life and eternity far more serious than physical
disease and death - namely spiritual death due to
sin. And the only cure is to hear the voice of the
Son and thereby live.

« vB ‘Rise’ (see RSV/KJV) - v25 *hear and live’ -
v29 ‘rise to live’.
® |tis all about the life-giving word of Christ that
brings the dead to life - eternal life.

Its source: Jesus’ voice is God’s voice. Only God
makes cripples walk and the dead live. This is how
the new birth by the spirit (3:1ff) comes about - by
hearing the word of life, by hearing the voice of the
living Christ.

Its power: there is no doubt at all. ‘those who hear
shall live’ (v25,28). Note the present (hear now and
live v24-25) and the future (rise then at the
judgement and live v28-29). The Word imparts
spiritual life now and promises eternal life then. Itis
assured: ‘he has crossed over’.

Hs urgency: the time ‘has now come!’ (v24). Nowis
the time to hear the voice of Christ and live. But a
time is coming when it is too late: then the voice
pronounces the verdict upon what response has
been made now (v29).

© John's challenge to the reader is clear: ‘Hear the
voice of the Son of God and live, today, before itis too
late.’ If we miss this, we miss his whole point in
writing.

Today, if you hear his voice, do not harden your
hearts. Hebrews 4:7
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Mark 4:13-20
qu;ning qbout sowing_the_Word

Some key questions

© How does the context of Chapter 4 explain the
significance of these verses?

® How do the preceding chapters help illuminate
Jesus particular message to his disciples?

Some key observations

We have already noted the emphasis in the early
chapters of Mark on Jesus’ authority displayed for
all to see, and yet the astonishing lack of faith, and
the bitter opposition (see notes on Mark 3:31-35)
despite his miracles and histeaching. Jesus
commands repentance and belief (1:15), but it must
be real, vital, personal faith in Jesus and his
message. Outward attachment - even with family
ties or religious heritage ~ are not enough (3:13-35).

© Real faith is faith that does God's will, that
commits to real discipleship (3:35).

On one leve), then, the parable of the sower s

 speaking of the need for an individual response of
faith to be made to the word that is proclaimed.
And faithis proved to be real by its fruit. Joyful
reception and great enthusiasm is not enough: it
must root. Real disciples are those who not only
hear the word, but also ‘accept it and bear fruit’
(v20).

But, there is a further particular emphasis of this
parable to the disciples, whom Jesus is training
specially for their own future ministry (v34). Jesus
has been constantly emphasising the need to

- preach the Word of the gospel - to scatter the
seed. He has even tumed aside from the more

.glamorous and spectacular miracle ministry to mere
preaching (1:38) and, astonishingly, he seems to
attach greater importance to this, though by

* " comparison itseems a rather tame activity (1:38,

2:2).

Moreover, preaching — even by Jesus himself -
seems to be singularly unfruitful. It seems to expose
more unbelief than faith, and drums up opposition
more than support (3:5-6).

® So, through this parable Jesus is training his
disciples for their apostolic ministry, and indeed
all disciples for their ministry of the word in the
world.

® And the message is clear: Do not be deceived by
what you seem to be seeing now, in the sowing
time. Rather, see with the perspective of the
reaping time. For the harvest time will come, and
then the truth will be revealed (cfvs22, 29, 32). So,
keep on sowing!

We are to be absolutely realistic in ministry. There
will be every grounds for discouragement, because
we are in a spiritual battle for the gospel against the
world (v17), the flesh (v19) and the devil {v15) -

cf Ephesians 6:12ff.

© |t is this kind of discouragement that hasled to
the downgrading of preaching by so many in our
own day: ‘no results’ they say. But Jesus says, ‘Not
so!” While there is still soil, there is good soil, so
‘preach the Word in season and out of season’

(2 Timothy 4:2).

And there are also every grounds for encourage-
ment - in the promise of the Son of God himself of
2 harvest that will one day beggar belief: thirty, sixty
and even an hundredfold!

Those who sow in tears
shall reap in joy!

He who continually goes forth weeping,
bearing seed for sowing,

shali doubtless come again with rejoicing,
bringing his sheaves with him.

Psalm 126:5-6
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1 Kings 18:36
Knowitg the one true God

Some key questions

© Why is this story here? What is the significance of
the context in the history of Israel?

© What does it tell us about the true nature of
knowing God?

Some key observations

The context of the famous story is vital. Following
the tragic division of the kingdom after Solomon,
the kings of both north and south slide into
worsening wickedness, the northem ones leading
the way until Ahab, who ‘did more evil in the eyes of
the Loro than any of those before him’. Not only
did he perpetuate the syncretistic idolatry of the
high places - the sins of Jeroboam son of Nebat -
but, in marrying the odious Jezebel, carried the
whole nation headlong into the worst kind of rank
paganism — Baal worship (16:29-33).

® The people of the Loro, became the people of
Baal; the servants of the one true God of Israel
had turned wholly to a new master, a new
husband (Baal= husband, overlord).

ltis into this context, where the kings had failed
utterly and had led the nation astray, that suddenly
Elijah appears: a prophet carrying the word and the
authority of the Loro, to tum the people back again
to the living God, and to show that the LoD alone

was God in Israel - and in all the nations (the
significance of 17:7-24 - where the irony is that true
Israelite faith is found not in Israel but in Sidon, the
home of Baal and Jezebel - cf Luke 4:27; 7:91) In
fact, throughout the books of ‘Kings' the prophets
are the most important figures; and Elijah is the
great representative of this abiding prophetic office
(cf Malachi 4:5; Matthew 11:14; 17:3,12).

© The crucial question for Israel (v21) is the crucial
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question for all the world: ‘How are we to live our
lives? What or who is to be our master? The crux
of the encounter on Carmel then is just this:
“‘Which is the real, living God and how can he be
known by men and women?

Verse 24 sets up what is going to be the test. The
true God is the one who hears and who speaks in
answer. Note the stark contrast in the ways of
relating to God: the elaborate, colourful, exciting,
frenzy of pagan religion (vs26-29) and the simplicity
of true biblical faith {v3é). The heavy irony of Elijah’s
taunts (v27) is amplified by the extremes he goes to
in orderto scom Baal'’s utterimpotence and
magnify the effortless power of the Loro (vs30-35).

© The answer is clear and unequivocal: ‘The Loro -
he is God! The Lorp - heis God’ (v39).

® And he is a God known not through the
extravagant religious contrivances of man, but
through the humble prayer of faith in response to
his own word of self revelation (v36).

When the name of the only God is scorned, when
attractive and impressive false prophets and
teachers abound, and when men all too readily seek
to take to themselves and their methods the credit
for the work of the spirit of God (eg 2 Timothy. 3:1-
5;2 Peter 2). Elijah’s prayer (v36) must be the prayer
of all the praying faithful (James 5:17):

® That the true God would be known; that truly
God-authenticated ministry would be known;
and that the true source of spiritual renewal and
power would be known.

Ifthe LORD is God, foliow him; but if Baal is God,
follow him 1 Kings 18:21

...choose for yourselves this day whom you will
serve, whether the gods your forefathers served
beyond the River, or the gods of the Amorites, in
whose land you are living. But as for me and my
household, we will serve the Lorp. Joshua 24:15
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WORKSHOP 4

THE BIBLE AS PREACHING

LEADER'S NOTES
(A

Mark 2: 13-14
Forgiveness

Some key questions

© What is the predominant theme in Mark 2:1-177
What is Jesus priority seen to be?

© How does Mark use the story of Levi toillustrate
his message?

Some key observations

The Gospel writers are not merely recording
information, but crafting it in such a way that it
actually preaches a message to us. As usual, the
context gives the clue: it is all about sin and
forgiveness (vs5, 10, 15, 16 ,17) and Jesus as the great
physician—the sin doctor.

In the story of the paralytic let down through the
roof (vs1-11) Jesus clearly demonstrates that it is the
need for forgiveness of sins that is the overwhelm-
ing priority in the lives of men and women. The
gospel of forgiveness must come first. Then, following
the encounter with Levi (vs13-14}, Jesus answers the
Pharisees’ denunciation by making absolutely clear
that it is precisely to heal the sin-sick that he has
come: ‘T have not come to call the righteous but
sinners’ {v17).

© The call of Levi, in the midst of this, is a clear
illustration of what forgiveness means.

1. First, forgiveness is a matter of sheer grace.
That Christ could call Levi, of all people, was a
matter of astonishment to all the religious Jews. We
must not be too dismissive of the Pharisees’
_reaction {v16), for it would no doubt have been the
kind of shock that we might feel todaywere he to
gather the child abuser, the wife beaterand the
drug-addicted burglar as his disciples.

- _® What did the angels think when God called us?

This is sheer, sovereign grace.

2. Forgiveness is a mighty power. Levi is called by
Jesus’ word into a new and transformed life (v14; cf
vs5, 11). ltis no mere matter of the past sins being
dealt with, but something far greater. Forgiveness
means a new birth into a wholly new world, a new
creation (Galatians 2:20; 6:15), a new existence in
union with Christ by the gift of the Holy Spirit. The
same word of power that liberated the paralytic
into a life of wholeness empowers the forgiven man
for a life of liberty where sin’s power is no longer the
dominant force in his life (Colossians 1:13-14).

® ‘Sin shall not be your master for you are not under
law, but under grace.’ (Romans 6:14)

3. Forgiveness means discipleship. It makes a
demand on the life of the forgiven one so that all of
him, and all that is his, becomes Christ’s. Levi not
only followed Jesus, he opened his house to him,
and to other saved sinners now in the family of faith
(cf John 13:35; Romans 12:13; 1 Peter 4:9).

© The faith that justifies is the faith that binds us to
the Lordship of Christ (Romans 6:22)

We must preach the full gospel of forgiveness with
all its message of sovereign grace, mighty
deliverance and redeeming power. Anything less is
not only not the apostolic gospel, it is no gospel at
all.

He has delivered us from the power of darkness and
conveyed us Into the kingdom of the Son of His
love, in whom we have redemption through His
blood, the forgiveness of sins ... in accordance with
the riches of God's grace. Colossians 1:13-14/
Ephesians 1:7
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Mark 15:33-39
The message of the cross :

Some key questions

© How does Mark combine reporting the
crucifixion with his interpretation of it?

® What is the significance of the cries (vs34, 37) and
the responses to them?

Some key observations

Again, we see Mark ‘preaching’ his gospel of the
cross, not merely telling the story of the cross.
Under the Spirit’s guidance he is proclaiming the
doctrine of the cross, as Paul does in his epistles, not
simply passing on how it looked to the disciples at
the time, prior to the resurrection and to
Pentecost. (Remember that the Gospel writers are
writing in the light of the apostolic ministry, the
exposition of the faith we have through the
epistles.)

® Note first the darkness (v33) which focuses
attention away from the visual and onto the
auditory. In the darkness what was heard? Two
cries (vs34a, 37) each followed by an explanation
(vs34b, 38) and aresponse (vs36, 39).

The first ‘great cry’ (34a) is interpreted by Mark so
as to be absolutely clear. By drawing attention to
the quotation from Psalm 22 he is making the point
that this was God forsaking his Son, banishing him
from his presence because he had ‘made him who
had no sin to be sin for us’ (2 Corinthians 5:21). His
separation was the separation of man in sin, hence
the torment and the agony, and the calling for help
as a helpless victim. The response of the onlookers is
that he is in terrible agony, and desperately needs
help (the wine), and needs a rescuer (Elijah).

The second ‘great cry’ (37) isthe cry of death. But

Mark interprets it by clearly linking it in a causative
way with the tearing of the curtain from top
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(heaven) to bottom (earth). The barrier of sin is
removed — from God's side — and ‘a new and living
way opened up for us through the curtain, thatis,
his body’ (Heb. 10:20). The way to God is opened by
Jesus’ death which was a death with a purpose: a
death ‘for sins once for all, the righteous for the
unrighteous, to bring you to God’ (1Peter 3:18).
Mark explicitly frames Jesus death as one of
substitutionary atonement.

® And so the response of the centurion is the
response of faith that understands the true
significance of the cross. Jesus, by dying thus (39b
RSV), isthe rescuer.

The story of the cross alone does not constitute a
gospel of good news. For the first disciples it was no
more than tragic bad news. It is the apostolic
interpretation of the cross in the light of the
resurrection and the coming of the Spirit - and that
interpretation alone - that made it a gospel of
power, carried by men of conviction, to turn the
world upside down (1 Corinthians 15:3).

® The Bible is God preaching. The Scripture is both
the text and the message.

The message of the cross is foolishness to those who
are perishing, but to us who are being saved it is
the power of God. 1Corinthians 1:18
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2 Corinthians 12:9

Powgr in viegkness

Some key questions

© How does this context bring the verse to light -
and interpret and apply it?

© What is the crucial message Paul wants to get
across about the nature of ministry?

Some key observations

This is a good example of a ‘calendar text’ which
easily loses its force by being removed from its
context. But to grasp its full meaning we must read
itasitis, earthed in the context of Paul’s experience
of ministry - which both illustrates and applies the
message with power.

The setting is Paul’s defence of his own true, God-
given ministry in the face of the false ‘super- apostles’
whom the Corinthians had become so enamoured
with, but who were leading them astray (11:4; 13f).
They appeared to be the epitome of power and
influence, and were not slow to boast about their
status and abilities (10:12; 11:12 etc), and at the same
time pour scorn on the apparent weakness of Paul,
who seemed feeble in comparison (11:61F).

. ® The crucial issue is the nature of real power in
Christian ministry and Christian living. Paul is
relating his own experience in his missionary
ministry to teach the Corinthians what he himself
has already leamed: the painful paradox of the
power of Christ.

The immediate context of 12:9 is Paul recalling the
extreme torment he has already suffered, and
which remains an ongoing personal anguish in his
- life. Whatever the nature of his ‘thorn’ {he seems
_deliberately vague), it was something that had truly
seemed to Paul to be beyond his endurance. And he
was hardly feeble - in 11:23ff he has already rattled
~ offalist of calamities and afflictions that would
have been the end of the toughest of men.

Yet, it is as if he had cried to God ‘Prison, beatings,
starvation, drowning, floggings, bandits - all this |
can stand for the sake of the gospel, Lord, but not
thisl This is too much. | just cannot go on any longer in
my ministry!’

® This is how the world’s greatest evangelist felt!
And he begged God three times to remove this
dreadful, distracting, desolating weakness in order
to strengthen his ministry.

But God's said ‘No, | can't, because | am making

your ministry more and more powerful - it's just

that what is power in my eyes looks like weakness in

yours; but that is my power! ‘My grace is sufficient

for you, for my power is made perfect in weakness'.

® For what could be weaker than a battered,
bleeding, naked body on a Roman cross? Yet it
was in this very ‘weakness’ that God was at work
reconciling the cosmos to himself.

® And so our weakness in life and ministry is the
very thing God uses to save sinners!

This is the opposite of how things seemed to the
Corinthians. But, had they forgotten that it was
through this very ministry of ‘weakness, fearand much
trembling’ that they had been brought salvation in
miraculous ‘demonstration of the Spirit’'s power’

(1 Corinthians 2:4)? ktis also the opposite of so much
facile teaching of the ‘x-number of easy steps to
victorious Christian living’ variety, and the absolute
antithesis of much that is lauded in the church today
as ‘power ministry”. Such may seem impressive in our
eyes, but to God it is, in fact, real weakness.

Paul had learned the painful but liberating truth of
this great paradox, and learned it so deeply that he
could not only boost, but also delight in his own
weakness, knowing that through God'’s wonderful
grace, Christ’s power rested on him all the more (cf
Romans 5:20).

® Have we learned the truth about weakness and
power? The Bible is preaching to us!

Forto be sure, he was crucified in weakness, yet he
lives by God's power, Likewise, we are weak in him,
yet by God’s power we will live with him to serve
you 2 Corinthions 13:4
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2 Timothy 3:16
The Bible is for preaching!

Some key questions

® |s the main focus of this verse descriptive or
dynamic?

® What is the context? And who is the ‘man of God’
of vi7?

Some key observations

This verse is classically used as a proof text for the
inspiration of Scripture, and it certainly is
important in this regard. However, once again itis
by taking notice of the particular context in which
Paul is writing that we discover the vital thrust of his
message.

The context of the Pastoral Epistles is the apostolic
succession — the transition from the days of the
apostles, who had been the recipients of a ‘once
and for all delivered’ faith (Jude 3), to the
subsequent ages of the church that would come
after them. The baton was now being passed firmly
to ‘reliable men’ - men of God like Timothy - who
must ‘contend for’ and preserve that faith as true
and trustworthy pastor-teachers through all agesto
come (2 Timothy 2:2).

® So the great concemn in 2 Timothy is for the
pastor-teacher — the man of God (3:17; cf 1
Timothy 6:11) - as he faces this vital task for the
sake of the very preservation of the church of
Jesus Christ.

And the task s a tough onel The reason is that there
will be desperate distractions and dangers in these
‘last days’, since in the face of the pressures of the
world around people will constantly be tuming
their ears away from the truth to errorand asa
result their lives will drift far from the paths of true
Christian living (4:4; ¢f T Timothy 4:1fF; Titus 1:15-
16). Every generation of pastors like Timothy need

THE BIBLE AS PREACHING

1o know that there is going to be a constant battle,
and there will be enduring persecution and
hardship for those who are determined to stick to
the truth - just as there had been for Paul
throughout his ministry (3:10-13).

*® |n the face of all this, the constant refrain of Paul’s
message to Timothy is ‘But you, man of God, by
contrast, must resist and stand firm - thoroughly
equipped for every good work’ (2:1; 3:10, 14; 4:5;
cf 1 Timothy 6:17; Titus 2:1 etc).

But how is the pastoris to keep his head, endure all,
work at evangelism and fulfil to the very lost his
ministry in these desperate days (4:5)? How ishe to
follow Paul’s example in fighting to finish the race
and keep the faith (4:7) without the apostle
himself there? And how is he to equip himselfand
his flock for such a daunting task (3:17)2

® Answer: by preaching the Bible in al! its fulness (v16)
as the means by which God continues to breathe
out his Word to his people to equip them for
every good work (v17}.

So the verse in context is more focused on what
pastor-teachers are to do with the Bible than on the
formation of Bible itself. Nevertheless, the two are
vitally and intimately connected. The teacheris to
remain rooted in Poul’steaching (vs10, 14), and in
the Scriptures of the Old Testament (v15), which he
includes in his summary of all Scripture (v16) that is
given to strengthen the church. Similarly in

1 Timothy 5:19 he brackets together words of Jesus
(Luke10:7) with Deuteronomy 25:4 as what ‘the
Scripture says’, and elsewhere too the apostles
clearly place the NT writings on the same level with
the OT Scriptures (2 Thessalonians 3:14, Colossians
4:18, 2 Peter 3:16).

® So, the message is that the whole Bible is for
preaching, and it is the work of the pastorto do it!

... and some to be pastors and teachers, to prepare
God's people for works of service, so that the body
of Christ may be buiit up. Ephesians 4:11-12

Unashamed workmen who rightly handle the word
of truth, 2Timothy 2:15
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